An anthropological analysis of the mortuary complex must incorporate this crucial dimension and relate it to whatever social, political or economic functions a particular mortuary ritual might have. In fact, this interrelationship between the otherworldly and the more mundane concerns is the hallmark of the mortuary ritual and should be the cornerstone of mortuary analysis. (Kan 1989:15-16) 
INTRODUCTION
As Kan (1989:15-16 ) insightfully notes, mortuary rituals embody an extraordinary combination of the cosmological and spiritual aspects of human societies and worldviews with the mundane fundamentals of everyday life. Mortuary rituals, both primary and secondary, provide complex and highly visible arenas in which the living cope with the cosmological issues of mortality and life at the same time as they reweave the texture of everyday life which has been disrupted by death (Hertz 1960; Metcalf and Huntington 1991) . Weiner (1976:85-86) demonstrates that these ceremonies involve a heavy focus on social relationships, and people reassert and renegotiate their individual and group identities in the process of reconstituting the social order of life abruptly damaged by the death of a community member. In this process of repairing the tears in the social fabric of the community, people assert and contest individual and group identities, and a vast ethnographic body of lit-erature describes the use of emotional expression, material culture, and the built environment in the display and negotiation of social identity at this pivotal point (Feeley-Harnik 1989; Hertz 1960; Kan 1989; Metcalf and Huntington 1991; Schiller 1997; Weiner 1976) . With this recognition, this paper explores the potential for using this rich ethnographic literature in conjunction with archaeological data to investigate the patterns of material culture, skeletal remains, and the built environment to reconstruct social organizational structures of the early urban community of Bab edh-Dhra' in the Early Bronze Age of the Southern Levant (Fig. 1) .
Bab edh-Dhra' provides the researcher with an exciting opportunity to study the social, economic, and political organization of urban communities in the Early Bronze Age because of the extensive excavations of the settlement and the cemeteries, the careful chronological phasing of the mortuary remains through pottery typologies and absolute dating (C14), and the bioarchaeological research on the mortuary population (Bentley 1987 (Bentley , 1991  Rast in press; Rast and Schaub 1974 , 1978 , 1981 Schaub and Rast 1981a , 1981b , 1984 . In a remarkable way, the researchers at Bab edh-Dhra' have convincingly linked the shifts in settlement, to and from urban life, to the changes in mortuary practices at the site (Rast in press; Schaub and Rast 1989) . They employ a multiscalar approach to analyzing the data from the site, attempting to integrate the mortuary data with the artifactual and architectural materials excavated from the settlement. The richness of the mortuary data, in particular, provides a fascinating foundation from which to explore questions of social organization, identity, and kinship structures in the urban community of Bab edhDhra' specifically and the Early Bronze Age in general. Furthermore, the very richness of the data challenges anthropological archaeologists to incorporate actively the large body of ethnographic studies of mortuary practices and the construction of social identity with the analysis of the archaeological material culture found in the cemeteries. This paper represents a dialogue between the ethnographic and archaeological methodologies of mortuary analysis in an attempt to address difficult questions of the prehistoric past and to understand some of the social organizational structures of the first urban communities in the Southern Levant. This discussion incorporates three related topics to explore these issues. First, I briefly review the anthropological research on mortuary practices and social identity and the distinctions between primary and secondary mortuary rituals. With this theoretical foundation, I turn to the mortuary evidence from Bab edh-Dhra' to examine the evidence of social differentiation and social organization at the site. Lastly, I expand the discussion to consider broader structures of kinship within the process of urbanization. Drawing on the ethnographic foundation as a source of potential analogues for understanding how mortuary rituals may reflect important aspects of social organization, I offer a reconstruction of the fabric of social relations of life in the urban town of Bab edh-Dhra'.
ANTHROPOLOGICAL PERSPECTIVES ON MORTUARY PRACTICES
Recently, many ethnographers concerned with studies of death and mortuary rituals are incorporating a heightened awareness of the issues of social memory and the creation and negotiation of identities into their studies (Metcalf and Huntington 1991; Kan 1989; Weiner 1976 ). As one facet of this trend, researchers have been exploring how people express group and individual identity in mortuary contexts, in particular through expressions of emotion (e.g., grief, sorrow, stoicism, or pride), in material culture (in the objects placed with or worn by the deceased, and the costume and jewelry worn and carried by the living participants), and with the built environment (e.g., the grave structure or monument). Archaeologists have by necessity always been concerned with especially these last two facets, the material culture and the built environment, for any information they might reflect about expressions of identity (for one example, see McCafferty and McCafferty 1994) .
The patterning of these expressions, emotion and identity, at mortuary ceremonies can reflect important structuring frameworks within a particular society. Both group and individual identities are asserted at funerary rites through displays of emotion and through personal adornment of the living and the dead with material culture. Importantly, many ethnographers have successfully demonstrated that expressions of mourning and identity in mortuary contexts are shaped by the structuring forces within a community, such as gender, kinship affiliation, age, and other corporate identity such as a member of a House. Depending on one's status and relation to the deceased, one's mourning and one's relationship to the deceased will be expressed in a "suitable" or "appropriate" manner specific to the culture (Kan 1989 (Joyce 1997; Kuijt 1996) . This study incorporates many of the elements of the processual "Binford-Saxe approach" (e.g., the attention to patterning in distributions of goods, materials, grave construction, and furniture) and some aspects of the broadly defined post-processual critique (awareness of the importance of ideologies, power relations, and peoples' ac-tions, desires, and interactions in shaping and manipulating material culture and the built environment to negotiate identities and relationships between individuals and groups). At the foundation of this study lies the recognition that we must acknowledge the primacy of peoples' actions in the past. Kus (1997:209 -210 ) eloquently encourages archaeologists to recognize this connection between the archaeological record and people as "sensuous human practice," in which meaning is embedded in cultural materials, is crafted by experience, both ordinary and extraordinary, and is grafted onto body and soul. This material nature of symbols whose meaning for the individual is produced, at least in part, by a slow and persistent sedimentation of experience, means that such symbols are not easily coopted. Such symbols are based on a powerful mix, if not imbroglio, of abundant and redundant metonyms of daily routine and dramatic metaphors of ritual and personal experiences that carry further entailments for thought and action. Consequently issues of local knowledge are not trivial and the ideological manipulation of symbols and experience . . . is neither easy nor straightforward but, once manipulated, can become incredibly persuasive.
In many ways, primary and secondary mortuary rituals embody this complicated interplay between peoples' experience, desires, social structures, and the use of material culture. The vessels and objects placed in mortuary contexts, like the Bab edh-Dhra' shaft tombs and charnel houses, hold multiple significances, evoking memories and powerful meanings of their use in the contexts of origin, household, settlement, and tomb. Ultimately, the patterning that we observe in mortuary contexts may reflect several significances at any one time; as archaeologists, we must appreciate, and even enjoy, this complexity as we attempt to interpret and understand the archaeological past of human communities.
The examination of ethnographic and archaeological studies of mortuary rituals demonstrates a substantial degree of overlap in the types of data both sets of researchers record. Archaeological material correlates of mortuary ceremonies include three basic categories:
• the processing and/or elaboration of the deceased's body, such as cremation, use of ochre, removal of parts of body for curation or burial elsewhere, and embalming;
• the deposition of material culture with the deceased which may include textiles, costume ornaments, insignia of authority, funerary offerings of food, vessels, and other objects; and
• a distinction between primary and secondary mortuary rituals and practices, whose examples include the skull plastering and caching in the Levantine Neolithic (Kuijt 1996) 
Secondary and Primary Mortuary Practices
The shape, scope, and nature of ritual memorializations of the dead obviously are contextually and culturally specific to individual societies. Structurally, however, anthropologists broadly categorize mortuary practices into two groups: primary and secondary (Hertz 1960; Metcalf and Huntington 1991) . Both primary and secondary mortuary rites enact a society's confrontation with the often highly disturbing and disruptive force of death within a community. The very purpose and effectiveness of these rituals rely on their ability to dynamically reconcile the grief over the loss of a loved one, the fear of mortality present in all members of the community, and the social, political, and economic gaps created by the abrupt removal of an individual from the rich tapestry of life in the community. Quoted at the beginning of this paper, Kan's (1989:15-16) recognition of "symbolic immortality" as a key element in mortuary rituals provides the framework from which community members must grapple with the concepts of mortality, social cohesion, and community in the face of death, while simultaneously reaffirming the social bonds of daily life in a community that continues on even after the death of one of its members (Hertz 1960 Because mortuary rituals require the living to act in a moral fashion, consistent with the societal tenets of both cooperation and competition between individuals and corporate groups, such as Houses, the deceased individual embodies a powerful structuring force in reaffirming the community's values. The individuals who are responsible for the mortuary rituals, as well as the participants, are encouraged, by the society's emphasis on the veneration of the ancestors, to "be on their best behavior." In this way, people tend to maintain the sanctity and process of mortuary rituals through time, as well as use the opportunity to reinforce the social fabric of social, economic, and political relationships between individuals and groups.
URBANISM AND MORTUARY PRACTICES AT BAB EDH-DHRA'
This theoretical foundation, emphasizing the dynamic and powerful negotiations and social affirmations enacted in primary and secondary mortuary rituals, offers an alternative perspective with which to examine the mortuary practices of Early Bronze Age (EBA) urban Bab edhDhra'.
1 Bab edh-Dhra' (Fig. 2) provides a richly textured example of mortuary practices, which can be correlated to the different phases and scales of occupation at the site (Rast in press) ( Table 1) Source. Bentley (1987) , Rast (in press), Rast and Schaub (1978, 1980, 1981) , Schaub and Rast (1984, 1989) . disarticulated 2 and articulated skeletal remains are found within these transitional mortuary contexts (Fig. 3) . Within the fully urban phase at the site during EB II-III, 3 the community stored the disarticulated remains of individuals in large, rectilinear, mudbrick charnel houses (see Fig. 4 ), which were located south of the settlement in the cemetery in which the earlier shaft tombs were located. Finally, in the EB IV, post-urban period, the inhabitants of Bab edh-Dhra' buried their dead in shaft tombs with stone-lined shafts (Schaub and Rast 1989: 473-489, Fig. 277 Rast 1989) . The majority of shaft tombs from the EB IB/EB II period at Bab edh-Dhra' were created during the transition to urban settlement at the site, and resemble in construction the earlier, preurban EB IA shaft tombs (the exception being Tomb D1, which is dated to the late EB III, and represents the shift to the use of shaft tombs in the EB IV) ( Table 1) . In general, these tombs exhibit a transitional element in their construction or grave goods. Tomb A100 North provides a clear example of the characteristics of these shaft tombs (Rast and Schaub 1981:58 -61) (Fig. 3) . The builders of this tomb paved the floor of the tomb with large flat stones, which appears to anticipate the cobbled floors of the charnel houses in the next period. The excavators found one fully articulated individual, as well as partially articulated skeletal remains from two subadults. The remains of the partially articulated individuals were stacked with 2 The definition of disarticulation and the positioning of skeletal elements in mortuary structures are key issues in this discussion. Kenyon (1960:85-86) interprets the "occasional little groups of vertebrae in articulation," a scarcity of long bones, and the presence of scattered, sometimes broken and incomplete skulls as the result of "a practice of the burial of the complete bodies, with a subsequent removal of the greater part of the bones" to ensure space for the new resident(s) of the tomb. Rast (in press) believes that the positioning of skeletal materials in the EB IB tombs at Bab edh-Dhra' is also the result of earlier burials being repositioned after defleshing to make room for new arrivals. There may be an alternative explanation: bodies may have been stored elsewhere for the decomposition of the flesh, and buried in the tombs or charnel houses as partially articulated or disarticulated skeletons during a secondary ceremony. Regardless of whether the body defleshed within the tomb or charnel house and the remains were moved to the side at a later date, or the body was stored elsewhere and the remains were buried in the mortuary structure after decomposition, the living were still storing the remains of the deceased in these structures. The maintenance of these burial structures, particularly the charnel houses, ensured that the remains of the ancestors were accessible to the living inhabitants. In this paper I suggest that these repositories acted as libraries of the ancestors, securing access to knowledge, authority, and power through the caching of ancestral remains, and physically and tangibly representing any claim to authority through the ancestors by the living.
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3 While the excavators found no evidence for permanent occupation of the site during the pre-urban phase, the urban settlement at the site included a large (approximately 4 ha) walled town. The results of the excavations of the town site, and the neighboring town site of Numeira, are in the final phases of publication (Rast personal communication, 1998 ). It will be particularly interesting to compare the results of this study with the architectural and artifactual data from the settlement sites. the pottery and other grave goods to the east of the articulated skeleton. Like earlier EB IA shaft tombs, pottery was placed around the edge of the tomb, but the placement of the skulls and the presence of the articulated individual do not fit with the standard practice of the EB IA [generally, the bone pile of disarticulated elements was located near the center of the chamber, often on a bed of woven matting; skulls were placed to the left, often in a line around the bone pile; and vessels were stacked at the edge of the chamber (Schaub and Rast 1989)]. Tables 2 and 3 summarize the skeletal, grave goods, and tomb construction data of these shaft tombs. While the discussion of the broader EB IA mortuary remains is beyond the chronological scope of this study, it is crucial to understand the place of EB IA/EB II shaft tombs as transitional elements, reflecting the shift to (and in the singular case of Tomb D1, from) an urban settlement at Bab edh-Dhra'. 
Charnel Houses of the EB II and EB III
The 10 urban-phase charnel houses that have been published to date combine results from the excavations directed by Lapp from 1965 to 1967 (A8, A20, A21, A41, A42, A44, A51, C4), and those excavated in the following decade (A22, A55) (Schaub and Rast 1989) . Analysis of the material culture demonstrates that these charnel houses are associated chronologically with the urban settlement of Bab edhDhra'. The excavation plan of Charnel House A41 illustrates some of the important defining characteristics of charnel houses at the site (Fig. 4, Table 4 ). The structure was constructed of mudbricks, with a stone-paved threshold. The builders cobbled the floor with wadi cobbles, and also built an entry way, slightly offcenter on the long wall. Charnel House A41 contained 231 vessels and a minimum number of 42 individuals. Also recorded was the areal extent of burned debris (wood, cloth, and ashy bone and brick), which can also be identified in the profile (Schaub and Rast 1989: Fig. 212) . Importantly, there was no evidence of articulated skeletons, although one femur was found resting in a pelvis socket.
As noted in Fig. 4 , the plan of A41 illustrates that the skeletal material, burned debris, vessels, and other grave goods tend to be clustered in groups. Additionally, the excavators indicated that they found postholes in several other charnel houses (A20, A21, A44), and they have tentatively suggested that shelving units may have been present in the charnel houses. 4 In addition, the area of these charnel houses is half that of the smaller structures in the second group, and the range and amounts of costume articles, weapons, and other goods are strikingly smaller than those of the second group. For instance, no metal weapons, maceheads, stone palettes, or pendants were recovered from either A42 or C4, while charnel houses in the second group contained multiple examples of all of these types of items. For easy reference in the remainder of this paper, I name the charnel houses of this first group as Lesser Charnel Houses and those of the second group as Greater Charnel Houses. In contrast, the second group of Greater Charnel Houses (A8, A20, A21, A22, A41, A44, A51) includes those charnel houses that contained a wider range and larger number of materials, and were much larger in size, than those of the Lesser Charnel Houses. The number of vessels found in these structures ranged from 46 to 783, and three of the charnel houses contained possible imitations of non-local Khirbet Kerak ware (A8, A21, A44). All of these structures contained faience, shell, stone, and bone beads, and all but one contained carnelian beads, while A22 and A41 contained gold jewelry, and the excavators recovered a pendant of mother of pearl in A8. Metal weapons were artifacts common to all of the Greater Charnel Houses, and A21 also contained an alabaster macehead. Lastly, A21, A22, A41, and A51 all contained multiple stone palettes, another type of non-local artifact. The combination of local and nonlocal goods (or local imitations of non-local Khirbet Kerak Ware), in conjunction with a larger number of goods and vessels, suggests a greater access to these types of craft goods in comparison to the contemporary Lesser Charnel Houses. 
The vast majority of skeletal material from the Greater Charnel Houses is all

BAB EDH-DHRA' MORTUARY PRACTICES AND SOCIAL DIFFERENTIATION
The stratigraphic, artifactual, and skeletal data from Bab edh-Dhra' suggest the use of the charnel house as a secondary mortuary context, in which community members placed the remains of their dead into these structures to complete a necessary step in the treatment of the dead. Primary and secondary mortuary rites involve different scales of planning, of participation, and of focuses of emotional involvement. Primary mortuary rituals are, by their nature, abruptly planned and carry with them the immediate and intense depth of emotion that does not necessarily dominate the later stages in the mortuary rites (Kan 1989:294 -295 ). Additionally, the unexpectedness of death, even in the cases where an individual has been ill for an extended period, influences the number of people who can travel to the primary mortuary ceremonies, effectively limiting the scale of participation as well as planning. In contrast, secondary stages in the mortuary cycle may occur weeks or months after the initial rites. The immediacy of the shock and loss has been lessened by the passage of time, and therefore the focus of the rites shifts from the primacy of expressing grief to the completion of the mortuary cycle, the mending of the social fabric of the community damaged by the death of an individual, and the renegotiation of the social, economic, and political bonds that once linked the deceased with other members of the community. The timing of secondary rituals also involves a longer period for preparation and facilitates the participation of a much larger group drawn from a wider sphere from within the community and the surrounding region.
As a secondary mortuary practice, we can expect that participation in these rites included inhabitants of Bab edh-Dhra' and neighboring communities. This heightened involvement would have created an ideal arena for the assertion of identities in these communities (Hertz 1960; Kan 1989; FeeleyHarnik 1989; Schiller 1997) . The combination of a more inclusive participation in this community-wide event and the sense of moral responsibility to conduct the multiple stages of ceremonies provides an opportunity for individuals and groups to assert claims for status, specific identities, and authority. As discussed earlier, the assertion of identity in human societies can be subtly (or not so subtly) represented by material culture and the built environment. These secondary mortuary ceremonies focused on rituals involving defleshed remains of individuals, their placement into large repositories or body libraries, and the safekeeping of these remains of the dead and the ancestors (see Fig. 5 ). In the reconstruction of the archaeological past, our record relies on the material culture, skeletal remains, and the built environment; therefore in the case of Bab edh-Dhra' we may be in the unique position to reconstruct certain elements of the social organization of these early urbanites.
The data from the Greater and Lesser Charnel Houses of Bab edh-Dhra' suggest the existence of status differentiation and, possibly, of two broadly defined status groups, represented by varied degrees of differentiation in access to goods and resources, the minimum number of individuals present in the charnel house, and the size of the structures themselves. I define a status group as a collection of people who, due to the interweaving of several potential factors, such as age, birth order, kinship, ancestry, gender, occupation, and achievement, may command a greater or lesser degree of privilege and authority (Table 6) .
People associated with the Greater Charnel Houses, possibly related by kinship (see Bentley 1987 Bentley , 1991 for discussion of EB IA shaft tombs; Rast in press), may have successfully claimed higher status in the community, and thus may have maintained greater access to craft goods, both mundane and ritual. Greater Charnel Houses contained a much greater variety of local and non-local goods, including beads, weapons, stone palettes, Khirbet Kerak vessels, and locally produced pottery and stone vessels. While excavators did not recover many of the non-local items in the Lesser Charnel Houses, they did find similar pottery vessels, one potentially nonlocal Khirbet Kerak vessel (or an imitation), and one carved bone cylinder. The presence of the potential or imitation Khirbet Kerak vessel and the carved bone item as well as several pottery vessels in the Lesser Charnel Houses emphasizes the qualitative, rather than quantitative, difference between the two groups. This is not a case of the "haves" and "have nots," but rather one of greater and lesser access to local and non-local craft items and, by extension, to status and authority in the community.
HOUSES OF THE LIVING AND THE DEAD
In her analysis of EB IA skeletal populations in Bab edh-Dhra' shaft tombs, Bentley (1987, 1991 ) demonstrated a close genetically based relationship between individuals within any single tomb. She has interpreted this patterning as an indication of the use of specific tombs by kin groups. Following Rast (in press), I believe that this same association between burial groups and kinship can be extended into the urban period at the site, and that charnel houses contained the remains of a larger network of kin. In this framework, I argue that the people in a charnel house may be related by kinship, and furthermore that that these two broad groups of charnel houses may represent a meaningful distinction in EBA society, potentially reflecting the differentiation between houses and kin groups in their claims for McKinnon 1991 McKinnon , 1995 Waterson 1990 Waterson , 1995 .
In a sense, the Bab edh-Dhra' charnel houses themselves, and their contents, may have acted as heirlooms of a House, physically reminding people of the connection between a corporate House group and a set of ancestors and housing many of the House's important artifacts and symbols of authority, specifically the bones of ancestors and insignia of power, such as the metal weapons and maceheads and the non-local jewelry and pottery. With many of the charnel houses containing the remains of more than 100 individuals, it is likely that each of the structures was affiliated, and used by, a particular kin group and/or House, and served as a repository, or library, for the House's tangible links with the ancestors and as a locus for important House rituals, such as mortuary rites. Based on the numerous ethnographic analogues of secondary rites (e.g., Kan 1989 or Weiner 1976 ) the secondary mortuary ceremonies at Bab edh-Dhra' likely would have involved the participation of members of the neighboring settlements, such as Numeira, whose inhabitants may have been related to those from Bab edh-Dhra' through blood, marriage, fosterage, or economic ties. Most importantly these gatherings offered the opportunity to reinforce the social framework of an urban life, as well as the arena in which to reaffirm ties between kin groups and individuals, as well as the stage to form new social, economic, and political alliances. If we postulate that the social organization of EB II-III Bab edh-Dhra' can be modeled as a House Society, then it is likely that the House of the deceased held the responsibility for planning and executing the ceremonies. Significantly, when considering the size of charnel houses, numbers of individuals stored, and nature and amount of material goods placed with dead, members of the deceased's household and kin group or House may have been able to bolster their status and authority in the community through the successful planning and implementation of these well-attended secondary ceremonies.
If we continue with this assumption, that each House or possibly a kin group maintained a repository for their deceased, then the patterning in the data holds some very interesting implications for the consideration of urban social life. First, most of the tombs contain gifts and costume elements associated with the skeletal remains. The costume ornaments, including the metal and stone beads, plaques, pendants, and textile garments, represent a multidimensional act of asserting a particular identity for each de-ceased individual. The ornamentation represents not only the self-inscribed identity of the deceased, assuming that the living have dressed her or him in personal garments and jewelry, but also, and in some ways more importantly, the costumes and clothing worn by the deceased, together with the grave goods, represent the actions of the living who have prepared the body for the ceremonies. We must recognize that the personal adornment and the gifting of grave goods were the actions of the living, and therefore the identity of the individual which was announced to the participants of the ceremonies dynamically syncretized the self-inscribed identity of the deceased with the concept of personhood crafted by the living.
Part of this crafting of the deceased's identity reinforces the social relationships linking the dead individual to different members of the community, as well as the social, economic, and political status of the deceased's kin or House members. The act of "beautification" frames the assertion of identity in terms of personal or group fame, or potency (Joyce 1997; Munn 1986 ). The types of ornamentation and the materials of the grave goods reflect particularly powerful statements concerning the individual's and the House's access to non-local or scarce materials, as well as status and authority within the community. For instance, the metal weapons found in some of the mortuary structures at Bab edh-Dhra' may signify a differential access to particularly rare and nonlocal materials and objects, as well as the probable differential status in the settlement where some individuals carried the authority to wear such items. The relatively rare occurrence of metal weapons, as well as the maceheads made from nonlocal materials like alabaster, most likely reflected not only the restricted or episodic access to these items, but more importantly the social and political authority to carry these ideologically charged items of power. Importantly, the active link of storing these remains in an accessible and visible structure, in these body libraries, communicated a particular House's or kin group's access to the power of the ancestors and the legitimacy of the authority and status in the living community.
The differentiation between the Lesser and the Greater Charnel Houses may indicate that individual Houses at Bab edhDhra' may themselves have been ranked according to age, ritual knowledge of the members, numbers of daughter houses, and location within the community. Just as we see the assertion for claims of status within houses between individuals, houses themselves may embody a particular ranked status and members of that house may assert claims for increased status and authority on the behalf of the house. Tanimbarese society provides an excellent example of ranking between houses ( McKinnon 1991 McKinnon , 1995 , in which the communities contain Named (older and holding more status) Houses and Unnamed Houses (younger, affiliated with a Named House), in which Named and Unnamed Houses assert claims for status and authority within the community.
Tanimbarese Named Houses actually express real and distinctive identities, while Unnamed Houses are related to Named Houses through kinship and marriage ties. For instance, consideration of the relative permanence of their "forest" and "village" estates of both Named and Unnamed houses demonstrates that estates of Named Houses include the land tracts and the trees, while the estates of the Unnamed Houses include only the trees. Named Houses are inherently permanent due to their more direct ties to the ancestors and, thus, a stronger relation to the founding of the fixed order of the cosmos. They possess heirlooms and valuables, as well as ritual furniture, such as altars, and insignia. For instance, a Named The patterning of material culture, the size of the charnel houses, and the numbers of individuals in each of the charnel houses also suggest tensions within the two status groups. For instance, among the Greater Charnel Houses (Table 5) , we see a difference in the distribution of certain items, such as stone palettes, pendants, and beads of various materials. In examining the beads, almost all of the Greater Charnel Houses contained beads of faience, shell, stone, bone, and carnelian; in contrast, half or fewer of these charnel houses held beads of alabaster, metal, ostrich egg, lapis, crystal, or gold. Stone palettes were recovered in four of the eight charnel houses (the four largest houses), and these same four charnel houses were the ones that contained the gold, crystal, alabaster, and lapis beads, as well as the only alabaster macehead in the assemblage. These differences within the status groups, particularly within the Greater Charnel Houses, may reflect the actions of specific groups (lineages, Houses) expressing group and individual identities through material culture. In Tanimbarese Society, McKinnon (1991) describes how Houses exchange goods in interactions that continually reshape and redefine identities and relationships between Houses. I suggest that in the Bab edh-Dhra' material, we may also be witnessing the exchange and circulation of goods and wealth objects between Houses or lineages, as these groups actively negotiated their identities and relationships in opposition and through cooperation with each other.
URBANIZATION, KINSHIP, AND HOUSES
Based on this evidence, I believe that one of the greatest transformations in the process of urbanization was the reconceptualization and broadening of the structures of kinship (see also Rast in press). This ideological shift in defining kinship relations is reflected in mortuary practices before, during, and after the urban settlement system at Bab edh-Dhra' (Table 1) . In the EB IA shaft tombs, one to five individuals were placed in a single chamber, and shafts contained anywhere from one to five chambers (Fig. 6) . By these figures, the largest tomb group may have housed up to 25 people; Bentley's (1987, 1991) analysis has persuasively demonstrated that these individuals were likely related by blood relationships. I propose that during the EB IA one of the fundamental ordering structures in the pre-urban society was the extended family unit, or the "household" productive unit. Households in this context would have included the multigenerational residential unit whose members interacted in the daily subsis- tence chores and tasks to provide a living, and who were likely related by blood.
In the transitional EB IB and EB II mortuary contexts, we see a shift in the inclusion of more individuals into the chambers (Table 1) . The circular charnel houses, the first above-ground mortuary structures, may mark a more communal nature to the mortuary rites. With the interment of more individuals, the aboveground chambers may have facilitated a greater participation in the ceremonies. Greater participation in the ceremonies potentially embodied a stronger social impact in the community in terms of crafting individual and group identities, and may reflect the growth and consolidation of Houses and lineages as fundamental structures in the society. I suggest that the ability to involve more people in the mortuary rites and the greater number of individuals buried in these structures reflect a broadening of the kinship units to include related households and, therefore, more than one extended family. This change in mortuary practices to include more of the living and the dead occurs simultaneously with the settlement of Bab edh-Dhra' and the process of urbanization.
With the rectangular charnel houses of EB II-III, we see an increase in the numbers of craft goods and local and non-local resources along with the numbers of individuals. The inclusion of more craft goods, both local and non-local, holds important implications for the relationship between urbanization, craft production, and exchange relations in the region, a series of complex issues that lie at the foundation of the process of urbanization and ruralization in the region. Several researchers have explored the complicated interplay between the establishment, growth, and eventual abandonment of walled towns and the nature, scope, and direction of trade and exchange between urban settlements within the region and with foreign partners, particularly Egypt (Amiran and Gophna 1989; Ben-Tor 1991, 1992; deMiroschedji 1989; Esse 1989 Esse , 1991 Joffe 1991 Joffe , 1993 Kempinski 1989; Levy et al. 1995) . While further discussion of these issues clearly lies beyond the scope of this study, the mortuary data from Bab edh-Dhra' shaft tombs and charnel houses do suggest a greater investment of resources into craft production and long-distance exchange relations during the urban, EB II-III period. Whether this trend is related specifically to the secondary mortuary rituals and charnel houses or is also represented in the settlement data has yet to be investigated. Additional exploration of these issues with the settlement data offers tremendous potential for examining the complex relationship between craft production, urbanism, and long-distance trade relations in the region.
The EB II-III charnel houses represent more than the settlement and growth of the settlement at Bab edh-Dhra' and the flowering of the urban society: they reflect the profound shift in the ideological construction of kinship. These large buildings, housing as many as 200 individuals and hundreds of funerary items, reflect the broadest defining structures of kinship relations in the Early Bronze Age (Fig. 5) . During this period, I argue that one of the fundamental units in the urban community was the House, both Greater and Lesser, whose membership included a lineage of multiple extended families related through ties of marriage, affinity, and exchange. I suggest that Gailey's (1987) definition of kinship, which emphasizes the presence, tone, and dynamic nature of the relationship, rather than the descriptive label which may, or in some cases may not, be appropriate, provides a good foundation for reconstructing the kinship structures underlying the Greater and Lesser Houses of urban Bab edhDhra':
Kinship indicates a social relationship-fictive, blood, or both. What is important is the content of the relationship, rather than its source or how it is phrased. The connection may or may not be seen as kinship: it might include such institutions as age groups and age sets, trade-friends, and other persons entering into a nexus of labor claims and expectations of reciprocity. In this definition, kinship involves reciprocal support, in the form of goods, services and aid in life transitions. This support is generally not an equivalency; instead, the inequalities are offset through time, or through claims established by other relationships. Kinship relations are manyfaceted and encompass functions that would be housed in separate religious, economic, and political institutions in our own society. (Gailey 1987:x) By focusing on the nature of the relationship, rather than the label, it is possible to consider the definition of membership in a House, the broader issues of reciprocity, negotiation and maintenance of economic, political, and social ties throughout the community, and finally how these relationships may have strengthened, or in time weakened, Houses and social structures in Bab edh-Dhra'. The Greater Charnel Houses, especially, reflect this broader definition of kinship and affiliation, and their size, contents, and numbers of dead signify the completed transition that we begin to see in the EB IB and EB II mortuary contexts. Both the Greater and Lesser Charnel Houses would have provided a setting in which an extensive network of family, friends, and allies could have participated in secondary mortuary rituals and other important House ritual ceremonies. As noted before, mortuary rites, particularly secondary rituals, provide an arena for reaffirming and strengthening social, economic, and political bonds between individuals and groups. In the case of urban Bab edhDhra', ceremonies at the charnel houses probably afforded members of Houses an ideal moment to assert claims for authority and group identity within the community, at the same time as they were able to reiterate the boundaries of membership within a House. In contrast to the earlier periods, Houses functioned as one of the fundamental organizing structures in the community, and membership in a House was based on a broader ideological sense of kinship.
With the abandonment of the urban lifestyle at Bab edh-Dhra' in the EB IV, the inhabitants returned to the practice of interring their dead in shaft tombs. Once again, we witness a smaller number of people buried in a below-ground structure, signaling a more restricted participation in funerary ceremonies, and I argue that this restriction reflects a changing sense of membership in the kinship groups in society and the fissioning of House bonds and group identities. These shaft tombs contain one chamber, have stone-lined shafts, and house four to seven individuals. The character of the EB IV settlement at Bab edh-Dhra' changes, and people are no longer living within a physically bounded community. In fact, some EB IV structures at the site were built on top of the ruined EB III fortifications walls, while the majority of the posturban structures were located outside the urban settlement (Rast and Schaub 1981: 31-34). For these reasons, I suggest that we see a return to the primacy of the household, with the extended family, as one of the basic structuring forces in this post-urban society. The primacy of the corporate House has eroded with the abandonment of the urban lifestyle, and the shift back to shaft tombs and away from urban living reflects the changes in peoples' fundamental ideological and social structures.
CONCLUSION
In reviewing the mortuary data from Bab edh-Dhra', I have explored how patterns of differentiation in the expression of mortuary practices may reflect social, political, and economic structures in the urban community. In this analysis, I present a picture in which not all charnel houses, and by assumption not all kin groups or Houses, controlled the social, political, and economic resources to incorporate greater amounts of items into the mortuary complex to reflect the kin group's or House's collective identity in life and in death. I believe that this differential distribution of materials, and by extension, status and authority, supports the reconstruction of urban culture at Bab edh-Dhra' as a House Society, in which different corporate groups, or estates, would have cooperated and competed with other Houses to bolster and maintain their relative status within the greater community. The differential distribution of non-local and rare materials, as well as the varying sizes of mortuary structures, and the different scales of grave goods, all reflect the potential presence of tensions within the urban community Greater and Lesser Houses, as kin groups and individuals may have asserted their own claims for status within the heterarchical social tapestry of the Early Bronze Age urban society (Chesson 1997; Crumley 1987) .
In this framework, individuals, kin groups, and Houses may have simultaneously asserted their active and moral participation as members of the greater cultural group of EBA urban dwellers. As mentioned earlier, in ethnographic contexts people maintain traditional elements of mortuary rites, costumes, and rituals, and the dead can act as powerful moral and ethical monitors (Kan 1989; Metcalf and Huntington 1991; Weiner 1991) . The presentation of individual or group identity, through the act of beautification, would probably emphasize characteristics believed to be ethically and morally powerful in a society, as well as politically and economically potent. In this way, a group's or individual's fame would enhance their potency, as well as reiterate their membership as active and upstanding members of a House and the greater urban community and society.
I also believe that these shifts in mortuary practices reflect transformations of the ideological structures of kinship and social identity with the development of the urban lifestyle in the EB II-III. The EB II-III charnel houses provide spectacular testaments to the more inclusive nature of kinship in the urban community, and are all the more striking for their circumscribed use in association with the urban occupation of the walled town at Bab edh-Dhra'. Before and after the period of urban life at Bab edh-Dhra' the mortuary practices reflect a narrower conceptualization of kinship in society, and with the demographic shifts and new patterns of life inherent in the first urban period in the Southern Levant, these practices flowered into more inclusive rituals which would further define and display membership and identity within the larger urban community at Bab edh-Dhra'.
